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WHERE ARE WE GOING? 

January 3, 1994 J. Vincent Aug 

One day, about 2500 years ago, the great Chinese 
sage Confucius was asked by one of his disciples, 
"Great teacher, tell us about the life after death". 
Confucius replied, "We have not yet learned to know 
life. How can we know death"? 

This writer had been an unusually fortunate 
individual, enjoying great health for over seventy 
years. A record of not having spent a single night in 
a hospital, ever, was broken when a pesky kidney stone 
broke the record. This was followed two years later by 
that unique life saving procedure called by-pass 
surgery. 

with such a record one would consider it not at 
all unusual that little or no thought was given to the 
hereafter. There was this Roman Catholic background. 
I was born into a traditional German Catholic family. 
There was Baptism, Confession, First Communion, 
Confirmation, thirteen years of education in Catholic 
schools, daily mass in grade school, serving in the 
choir and as an altar boy. These duties were 
particularly satisfying because the choir and altar 
boys served at weddings and funerals which resulted in 
excused absences from class during the service. 

sister Alexis, our eighth grade teacher and 
principal, thought I was a likely prospect for the 
seminary and discussed this with me on a number of 
occasions. My answer always that I wanted to go to 
high school and play football like my two brothers. 

In the Catholic tradition, we fasted and abstained 
during Lent, no meat on Fridays, no food or drink after 
midnight on days we received Holy Communion. We made 
the stations of the Cross, prayed the Rosary, tried to 
behave ourself and avoid mortal sin and to minimize 
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venial sin which would result in a stay in Purgatory 
before our admission to Heaven. 

After law school we married "in the faith" as the 
saying goes--a lovely young lady from Indianapolis. 
Our children were all properly baptized and "raised 
Catholic" as another saying goes. All were educated in 
Catholic schools, at least through high school. Then 
the "real world" as still another saying goes began to 
become a part of our lives. 

Our children came home from their colleges living 
different lives and having different beliefs than their 
parents--Mass on Sunday was not obligatory to them. 
What? no meat on Friday? Fasting and abstinence 
during Lent?--not for them. 

Our son would talk rather disparagingly about what 
he referred to as cash register religions--prayers, 
deeds, in exchange for a place in Heaven. I can 
remember one dinner table conversation ending when my 
wife said to my son, a Georgetown graduate, "Those 
Jesuits have ruined you". 

This then was the background, from which I must 
say in all sincerity, that I first gave deep 
contemplation to "Where are we going?" 

I thought a good place to begin would be to look 
at the teachings of some of the world's great 
religions. 

Chronologically it would make sense to look at 
what is considered to be man's first great religion-
Hinduism. 

HINDUISM 

Thousands of years ago, before Moses, Buddha, or 
Christ, sages stood on India's riverbanks and sang 
songs, inspired, the sages say by "the breath of God". 
out of these chants and out of the wisdom and 
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spirituality of the sages in the centuries since has 
grown the religion known as Hinduism. Its followers 
believe that Hinduism, the origins o f which go back 
over four thousand years, is not only the oldest of all 
religions, but the fountainhead of all. 

The ancient Hindus were struck by the eternal 
recurrence of life--by the caterpillar that becomes a 
butterfly and the butterfly egg that becomes a 
caterpillar. Individual bits of life, the sages 
reasoned, must be born again and again, passing from 
vegetable to animal, from animal to man, from one human 
body to another, up the scale, down the scale. And 
behind this impermanent material world must be the 
invisible source of these individual bits of life and 
all things--a pure and unchanging spirit. 

The sages came to one other, inevitable 
conclusion. Since the physical world is temporal, and 
all our worldly desires are doomed to frustration and 
this frustration is the cause of all human suffering, 
real peace therefore is to be found only in the control 
of desire, by turning the mind to one enduring, 
everlasting reality--God. 

Thus the sublime objective of Hinduism is to 
achieve union with God--the eternal spirit whom the 
Hindus call Brahman. 

This union is achieved not only through ritual, 
but common ideals of Hindu ethics: purity, self 
control, detachment, truth, non-violence, charity and 
the deepest of compassion toward all living creatures. 

Death to a devout Hindu is practically synonymous 
with rebirth as proclaimed in the doctrine of Karma 
which decrees that the nature of one's rebirth after 
death is determined by one's thoughts, words and deeds 
during life. One may move up or down the scale, and in 
India where the caste system has prevailed a man of low 
caste could be reborn as a membe r of a high caste , or 
vice versa. 
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An ancient sage described Karma in the following 
words: 

A man is the creator of his own fate. 
Whether confined in a mountain fastness 
or lulling on the bosom of a sea, whether 
secure in his mother's lap or held high 
above her head, a man cannot fly from the 
effects of his own prior deeds .... A 
person's Karma is the principal factor in 
determining his happiness or unhappiness 
in life .... A man gets in life what he is 
fated to get. What is lotted cannot be 
blotted. A frightened mouse runs to its 
hole; a scared serpent, to a well; a 
t err ified elephant, to its stake-but 
where can a man fly from his Karma? .. A 
man dies not before the appointed t ime , 
even if he is riddled with shafts. A 
wound from the tip of a Kusa sprout 
proves fatal at the right moment. A man 
receives that which he is fated to 
receive, goes only there where fate leads 
him to, and finds only that much pleasure 
or pain which he is destined to meet in 
this life. 

Life is transitory. Transient are 
the youth and opulence of a man. Wives, 
children, fri ends and relations are but 
passing shadows in the phantasmagoria of 
life. Only virtue and good deeds endure. 
Even a centenarian has but a short space 
of life, the one half of which is covered 
by the night, the other half being 
rendered fruitless by disease, brief, 
imbecility and toil. Night covers the 
one half of the hundred years allotted to 
man and is spent in sleep. Infancy and 
boyhood cover the half of the other 
moiety, a part of its remaining h a lf 
beinq cloud e d hy br~of, m~s8~Y ""rl 
service. The rest is but changetul a nd 
transient like a wave of the ocean. Ah , 



what is the end of life? What does 
glory, fame or honor signify? Death with 
his attendants Day and Night is 
perpetually traveling the world in the 
guise of old Age, and is devouring all 
created beings, as a serpent gulps down a 
gust of wind. 
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Garuda Purana, 113 , 115 

Thus, existence in the world, involves an infinite 
series of never ending births and deaths and the 
circumstances under which the individual is reborn are 
determined by his Karma. The supreme quest of Hindu 
philosophy has been freedom from the bondage of Karma, 
of past deeds . Hence the goal of existence for the 
individual hus been the release from this endless 
cycle. 

This may be obtained by acquiring the knowledge of 
the truth of the unity of the soul and BrahmaIl, dnd 
through ascetic discipline and moral effort. This 
frees man from the round of existence so that he sinks 
into the universal self--the realm of true being and 
true frcedom--Nirvana,-the ultimate end of all 
aspirations-Salvation. 

The Hindu faith teaches that there are four Paths 
to Salvation--four ways to release or liberation: The 
Way of Spiritual Exercises, The Way of Works, The Way 
of Devotion, The Way of Knowledge. 

The Way of Spiritual Exercises. This is the 
method of enlightenment and release from mortality 
known as Yoga. 

The aim is mystical identification with the 
Supreme Absolute Being by giving up all worldly ties, 
by eradicating all desires and passion. The body is to 
be cleansed and disciplined by a prescribe d technique, 
a nd the mi nd brought s trictly under control. 

The way of works is the way of ritual, a 
methodical car r ying out of rites, ceremonies and 
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duties: sacrificing to the gods and ancestors, 
revering the rising sun, keeping the sacred hearth fire 
alight, performing the rites and ceremonies that are 
appropriate at a birth, death, marriage, harvest, and 
that by these one can acquire enough merit to pass at 
death into one of the heavens or be reborn as a Brahman 
with a real predisposition toward achieving final union 
with erahman, the Absolute God. 

The Way of Knowledge (or insight). This is the 
solution of the problem of life that is based on the 
thinking that human misery and evil is caused by 
ignorance of man's own nature, that all his actions 
have the wrong orientation--mental error is the root of 
human misery and evil. 

Salvation is through philosophic knowledge--the 
saving knowledge that one has reached a state of 
consciousness that admits him into the realm of reality 
where Karma ceases to exert its effect and rebirth 
reaches an end. Salvation comes by an ecstatic flash 
of certitude in the midst of deep medication. 

This flash of certitude is the ultimate goal of 
the Way of Knowledge. To reach it requires long 
preparation and self sacrifice. 

The Way of Devotion, is the popular path of the 
common people who are not greatly affected by the 
intellectual exercises of the way of Knowledge. The 
more sophisticated were encouraged to see k The Way of 
Knowledge, the people were to get help from gods and 
goddesses. Devotion to a deity is a true way to 
salvation in itself. 

Insisting upon the necessity of developing man's 
interior life is Hinduism's strongest contribution to 
the world's religions. other worldliness i s, for the 
Hindu, a higher calling than the management of affairs. 
Self denial is better than self indulgence. 
Suppression of passion and desire is better than 
gratification. 
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BUDDHISM 

People from the isles of Japan and large sections 
of Asia hundreds of millions of people believe in a 
gentle ~nd peaceable religion called Buddhism. Unlike 
some other great religions, it preaches a system of 
human conduct based on rationality and relies very 
little on the supernatural. 

I t's history dates back over 2500 years. It has 
two great schools of doctrine: Hinayana Buddhism which 
exalts individual austerity and salvation by personal 
examp l e and Mahayana Buddhism which stands for 
salvation by faith and good works. Both of these basic 
teach i ng s owe their origins to Sidhartha Gautana, born 
in Nepal near the Indian border in about ~6J B.C., who 
became known as lithe Buddha"--the Enlightened One. 

Buddha was born a Hindu and Buddhism was a revolt 
against orthodox Hinduism. From Hinduism, Buddha 
inherited and accepted certain age old concepts and 
these were taken for granted in Buddhist thought. One 
of thes e was the idea that all living creatures go 
through countless cycles of birth, death and rebirth. 
Another was the doctrine of Karma, which we have seen 
is the cosmic law of cause and effect by which virtuous 
conduct is rewarded in future reincarnations and bad 
conduct leads to retribution. Another was the 
conception of the world as an abode of grievance and 
sorrow from which men should seek release. still 
another was the idea of renunciation: that the path of 
wisdom lay in taming the passions of the flesh. 

While Buddha agreed with the Hindus on these 
concepts and objectives as he disagreed about the 
methods by which the objectives were to be achieved. 
His experiments with violent austerity had convinced 
h im that the spectacular mortifications of the body 
practiced by many Hindu ascetics of his time were vain 
and useless. He preferred what he called the Middle 
Way b e tween asceticism and self indulgence and believed 
that the wise man avoided both these extremes in a life 
of ca lm detachment. He also disapproved of the Hindu 
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caste system believing that all men were equal in 
spiritual potentiality. 

The kernel of his teaching lay in two great 
pronouncements which formed the subject of his first 
sermon after forty nine days of meditation during which 
he achieved the enlightenment he was seeking. The 
first pronouncement became known throughout the 
Buddhist world as the Four Noble Truths and the second 
as The Noble Eightfo ld path. 

The Truths deal with the cause and cure of human 
suffering and the Path is the practical teaching of 
action, by means of which the cure can be achieved. 

The Four Noble Truths enunciated in his opening 
sermon to his disciples are: 1) Suffering is 
universal. 2) The cause of suffering is craving or 
selfish desire. 3) The cure for suffering is the 
elimination of craving . 4) The way to achieve the 
elimination of craving is to follow the Noble Eightfold 
Path. 

The Noble Eightfo ld Pa th consists of: 1) Right 
knowledge. 2) Right intentions. 3) Right speech. 4) 
Right conduct. 5) Right mea ns of livelihood. 6) Right 
effort. 7) Right mindfulness . R) Right concentration. 

For Buddhists, the practice of the virtues 
indicated in these short phrases, form a method of self 
discipline that will lead to a life of good works and 
inner peace of mind. For all Buddhists the third and 
fourth of these phrases, right speech and right 
conduct, have been extended to comprise a practical 
code of conduct which is known as the Five Precepts. 
Three of these will sound familiar : 1) To abstain from 
the taking of life. 2) To abstain from the taking of 
what is not given. 3) To abstai n from all illegal 
sexual pleasures. 4) To a bstain from lying. 5 ) To 
abstain from consumption of intoxicants because they 
tend to cloud the mind. 

In developing these basic ideas, Buddhists form a 
unique doctrine about the self. The self is not, as 
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many Hindus believe, a part of an all pervading entity 
or absolute, which Hindus call Brahman. It is 
impersonal and made up of states of mind and matter 
which are in a continual process of change. If a man 
frees himself from all worldly craving and physical 
desires, he can come to a true realization of self and 
can turn toward the ineffable, or Nirvana, the 
spiritual goal - a permanent state toward which 
Buddhists of all persuasions aspire. It has been 
defined as "impersonC'll ultimate reality" - the ultimate 
end of all aspirations. 

This realization or enlightenment, however, can 
come only after long and laborious effort. Through 
good and self denying deeds and thoughts one is 
purified through successive lives. The road is hard, 
and one is bound for many lives to the cosmic merry go 
round which is called by Buddhists The Wheel of 
Rebirth. But in the end, by perseverance, one's 
insight leads to the sudden discovery of the truth and 
final release from the Wheel --Nirvana. 

ISLAM 

Islam today is not merely a religious creed but an 
ideology of seething nationalism of the Middle East. 
It is the youngest of man's great religions and in many 
ways i ts simplest and most explicit. 

The story of Islam is the story of a person-
Mohammad. He was neither a savior or a messiah, but 
one through whom God chose to speak. He was born in 
570 A.D. At age forty he began to have visions and 
intimations of a prophetic mission. Unlike those 
religions which evolve slowly from obscure and 
legendary origins, Islam came into being in the full 
light of history and spread with hurricane speed. 
Today its adherents, over 300 million strong encompass 
nearly one seventh of the tota l population of the 
world. 

Islam is more than a formal religion. It is an 
all pervasive way of life. A key to its power lies in 
the word "I slam " which means " submission" i.e. to the 
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will of God. The word Moslem means "one who submits". 
Each true Moslem therefore, lives face to face with God 
at all times, wherever his prayer rug may lie in the 
house of Allah. To the true believer, religion and 
life, faith and politics are inseparable. 

Another bulwark of Islam's strength is the 
assurnnr.~ that the utterances of Mohammad as preserved 
in the Koran and other less sacred writings, represent 
the final and absolute expression of the will of God. 
To the Moslems they supersede all previous revelations 
and confirm the truth o f th~ old and New Testament. 
The God of Islam is basically the god of Judaism and 
Christianity. But in Moslem eyes His word was 
incompletely expressed in the earlier scriptures and 
fulfilled only in the Koran. In the same way Islam 
reveres the Biblical prophets from Abraham to Christ, 
contending only that Mohammad was the last and 
greatest. Denying the divinity of Christ, Islam has 
also insisted that Mohamma d was but a man chosen to be 
the spokesman of God. 

The Koran, which sets down the teach i ngs of 
Mohammad, is accepted b y the Moslem as the revealed 
word of God and provides the basis of the law of Islam. 
I ts primary doctrines are simple--pure monotheism and 
the Fina l Judgment. Allah is the one and only God. 
The Koran i s vivid and explici t about the delights of 
heaven and the terrors of lIell--the former featured by 
gardens, fountains, flowers, flowing wine and lovely 
virgins, the Houris, with large dark eyes, "like pearls 
hidden in their shells", the latter by coverings of 
fire .. pestilential winds and ... scalding water. 
Mohammad prescribed a number of ritualistic observances 
known as the Five Pillars of Islam. They are: 1) 
Proclamation of the unity of God, and belief therein, 
as expressed in the creed "there is no God but Allah, 
Mohammad is the Messinger of Allah". This God is 
absolute. 

From this follows a doctrine of fate or 
predestination. The whole duty of man is Islnm, wh ich 
means submission. To quote from the Koran "Allah leads 
astray whom he pl e ases a nd guides whom he pleases and 
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no one knows the hosts of the Lord save Himself and 
every man's destiny have we fastened on his neck". 2) 
The Second Pillar - prayer, performed five times daily, 
facing Mecca, wherever one may be, and on Friday is the 
mosque. 3) Alms giving, as an offering to Allah and an 
act of piety. 4) The fast of Ramadan. The ninth month 
of the Moslem year, a period of daily fasting from 
sunrise to sunset. 5) pilgrimage to the holy city of 
Mecca, the birth place of Mohammad. 

In addition to these major directives to religious 
duty, the Koran also contains certain moral and legal 
ordinances. It lays down rules for marriage, divorce . 
and penalties for crimes. It forbids the making of 
images. 

The faithful Moslem hopes to go to his sensual 
paradise but all others are condemned irretrievably to 
eternal punishment. The doctrine of this future state 
lS mapped out with precision and materialism. 

At the date of Judgment the dead have their bodies 
r estored to them and then pass over the narrow bridge 
to heaven or Hell. Hell is divided into seven 
compartments including compartments for Moslems, 
Christians, Jews, idolaters, and hypocrites, and will 
be a place of eternal fire for all but believers in 
God's unity. The believer is restored to eternal youth 
and strength, lives a sumptuous life of unspeakable 
joy, drinks wi ne that does no harm and is surrounded by 
lovely Houris. 

Ther e is no division between the world of flesh 
and the world of the spirit. The corporeal has not the 
negative, defiled aspect it has for certain forms of 
religious. There is no intermediary between the 
individual a nd God, so that every man is his own 
Church. There are no sacraments or priests. There is 
only one prophet--Mohammad 

JUDAISM 

"Hear 0 Israel, the Lord our God, the Lord is 
One". This is the first prayer the Jew learns as a 
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child. This is the last one he is commanded to say 
before he dies. 

These tremendous words, uttered to the Jewish 
people by Moses, as the spokesman of God, mark a sharp 
dividing line in the wor ld's religions. For they 
created a new concep t of God. Not only Judaism, but 
Christianity and Isl am r e st on this concept--strict 
Monotheism. That is Iha t sets them apart from the 
other world's great re lig ions idea of divine and human 
order. 

In Hinduism, for e xample, we have seen that 
divinity assumes myr i ad personal shapes, but ultimate 
reality is a cosmic All Soul, wItl1 which man hopes to 
merge after he has escaped the illusions of the world 
and the wearisome c ycle o f life. 

The God of the Jews insists on this unique ness. 
All other beings depend utterly on Him, and all good 
f lows from lIim. He is a personal God, not in the sense 
that he has a body , but t h a t he deals with man at will
-through justice, ang er a nd love. He is a God of hope, 
for the world created by Him with a purpose, is not an 
illusion, and history is not an endless cycle. Rather 
it is an ascent, at the end of which, is the promise-
and the challenge--of the Kingdom of God. Lif e is not 
a burden to be escaped, but God's gift to be li v ed 
fully, accord i ng to His will. 

Judaism is a strongly earth centered religion . It 
looks to an afterlife, but its practice is not only to 
prepare man for the next world as to guide him in this 
one. Its guiding passion is ethics--the never ending 
attempt to ascertain God's will in all things. That 
will is set down in the Torah, the heart of the Jewish 
religion. Torah, which means law and teaching, stands 
for the five books of Moses, Genesis, Exodus, 
Leviticus Numbers and De uteronomy. But Judaism also , . 
relies on other books o f Hebrew scripture. ThUS, In a 
large r, sens e Torah stands for all Scripture and for 
all Law bas e d on it. 
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In Judaism, as God is one, so is man; there is no 
division between the evil represented by body and the 
good represented by soul, for both must serve God. 
Ideally the table must be an altar, the horne a house of 
God, the market place an expression of justice. That 
is why the religious Jew moves through life with a 
round of blessings. There are blessings over food and 
drink, the Sabbath light, new clothes, any beautiful 
object. That is why the Torah ranges from minute 
instructions to sublime teaching. 

The Books of Moses sat down the Ten Commandments. 
But they also set down the right way to prepare food,. 
to give to charity, to pay for damages. Central to the 
concept of JUdaism is the doctrine of Mitzvah, a word 
meaning commandment, but by implication, also "good 
deed". In ancient times rabbis listed 613 Mitzvot. 
They range from visiting the sick, burying the dead, 
sparing another's feelings, prayer, and above all, 
teaching and studying the Torah. 

To fathom the meaning of the Torah, to interpret 
every word, hu s been the major intellectual 
preoccupation of Jews across the centuries. As a 
result the scholar has always been a hero to Judaism. 

Judaism sees man as a paradox: He is a handful of 
dust but he also carries the divine spark. He is 
fashioned in the image of God and this mean~, above 
all, that he has freedom. HE lives in a perpetual 
crisis of fre e will, faced at every moment with the 
choice between good and evil. Judaism holds that man, 
belny lIldIl, cannot escape sin. But in the main Adam's 
fall is not seen as a stain automatically transmitted-
as in orthodox Christian concept of original sin--but 
rather as a fault again a nd again repeated because of 
man's human weakness. Through loving God and striving 
to imitate Him, man must also love his fellow human 
beings. 

Judaism sees the climax of history in a Messianic 
age, when all the nations "shall beat their swords into 
plowshares". Beyond the Messian~c.age, Judaism.looks 
to the Kingdom of God. Most reIlglous Jews belleve in 



270 

the resurrection and immortality of the soul, but in 
this as in every other matter Jews are free to make 
their own philosophical interpretation. 

This is the faith of the Jews. 

CHRISTIANITY 

"Our Father" begins the prayer which Jesus taught 
in the Serman on the Mount. No other religion, not 
even Judaism, has ever placed such emphasis on the 
fatherhood of God, or such significance on the fact 
that every human being is more than God's servant--he . 
is God's own child . The spiritual force that radiates 
from this stupendous concept has gone far toward making 
Christianity the most active of all faiths on earth and 
the Lords Prayer by far the most widely said prayer in 
the history of man . 

How can Christianity be defined? In the broad 
sense million s of Christians find the convictions of 
their faith in the words of the Apostle's Creed: 

"I believe in one God, the Father Almighty, 
maker of heaven and earth, and in Jesus 
Christ, His only Son our Lord ... who was 
cruci fied , died and was buried. He arose 
from the dead and He ascended into Heaven, He 
shal l come to judge the living and the dead. 
I believe in the resurrection of the body and 
the life everlasting ." 

The Creed is used by Roman Catholics, Anglicans, 
Presbyterians, Lutherans, Methodists, and many other 
Christians with only slight variation. Eastern 
Orthodox christians hold to the same beliefs, but reach 
them and other key doctrines in the longer Nicene 
Creed. Baptists and congregationalists accept no 

. d l' t binding creed. For th~ Ch~isti~n saylng t~e Cree ~ 
is a personal avowal, ln hlstorlc words, at t~e falt~ 
that man is saved through God's grace and Chrlst's Ilfe 
and dea th. 
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Christianity is firmly based on actual events. 
christ's death provided its chief symbol, the Cross. 
But Christians also believe that the risen Lord lives 
to make intercession for mankind. Christianity also 
places far more consistent emphasis than any other 
great faith on having its Lord ever personally present 
in the here and now. Brahman, supreme Hindu god, is 
impersonal and personal, Buddhists believe that their 
founder passed into Nirvana about 483 B.C. Neither 
Confucianism or Taoism prescribes a personal God. Jews 
believe their Messiah has not yet come. Mohammad 
insisted he was only a prophet and he died in 630 A.D. 

The holy catholic church of the Creed, represents 
a universality which spans the earth and all its ages 
including all races and peoples. But though it claims 
universality, Christianity is in hard sad fact 
fragmented as it faces the present era. 

Because of its activist character, Christianity is 
deeply involved in the world around it. This has its 
risks, but Christians must take them or their religion 
may lose its living dynamism and become static. The 
Christian is infinitely responsible: for his own soul, 
and for his neighbor's. His reward also is infinite: 
God's justice, mercy and love. 

So after these timid probings into the esoteric 
world of theology by one who admits to being very much 
a rank amateur, what can we conclude about Where Are We 
Going? 

Are we committed to the fatalism of Karma, and an 
endless cycle of rebirth, with Salvation a sinking into 
the Universal self--a union with the eternal spirit 
called Braham? 

Or can we by following the Noble Eightfold Path 
reach a true realization of self and achieve the end of 
all aspirations which the Buddhists call Nirvana. 

Is our destiny the sensual heavens of Islam, or 
one of its' seven compartments of Hell. Is it to be 
the resurrection of the body and immortality of the 
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sou~ p:oscribed by Judaism, the final judgment of 
Chrl.stl.anity? 

I do not feel qualified, nor do I have the calling 
to suggest the answer. From my readings, however, I 
have drawn the conclusion that all of the world's great 
religions must have brought answers to man's prayers . 
If this were not so they would not be living religions 
today. For that reas on they deserve our study and 
respectful understand ing . 

Finally, I would like to believe that all well 
intentioned men of all races, colors and creeds, 
whatever the route t aken by them, will all arrive at 
the same destination. 

Concluding this paper, may I ask the indulgence of 
my fellow club membe rs, to make reference to the 
passing of your good friend a nd mine, long time member 
of the Literary Club, John Peck .. It was Judge Peck who 
sponsored my membership in the Club, and with whom I 
spent many memorable pre - ee ting dinners at such 
d i verse rendezvous as t he Wheel Cafe and the University 
Club. I miss his companionship and friendship and I 
know that you do too. So won 't you join with me 
tonight at l east in spirit as I say "Good Night John" 
wherever you area. 
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January 10, 1994 stewart B. Dunsker, M.D. 

For those of us who love the liberal arts--for 
those of us who love to let our minds roam, we find the 
c oncept of the military school with its discipline and 
its rigidly difficult if not intolerable. Yet in our 
c ountry' s history there has been a repeated cry and a 
repeated need for military leadership. From what well 
have we drawn the military leaders and strategists? 
The history of the united states is inextricably 
interwoven with our battles and our generals. The men 
who led our armed forces to victory and, indeed, 
preserved our country, for the most part, came from one 
of our foremost institutions, the United states 
Mili tary Academy at West Point. The impact of West 
Point on the history of the United States is carried 
not only within its walls and within its records, but 
also in its stories and the stories of its graduates, 
t he ir personalities, their accomplishments and their 
failures. 

In the American Revolutionary war, the French Lt. 
colonel Louise Duportail, who commanded the engineers, 
was absolutely essential. Other essential leaders were 
Kosciusko, a Polish engineer, and Lafayette and von 
Steuben, who trained the volunteer American mob to be 
disciplined soldiers. After the war, George 
washington, Alexander Hamilton and Henry Knox, the 
first secretary of War, unsuccessfully urged Congress 
t o create an American school for engineers and 
artillery men. They recognized that,without eng~n~ers 
an army is little more than an organlzed mob. Mllltary 




